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PREFACE.

THAT nothing upon this subject should hitherto have been
attempted in the English language, except by Dr. Walsh, seems
to me a sufficient excuse for undertaking the same task on a
more comprehensive plan. Dr. Walsh’s little book is in fact
nothing more than a bare epitome of Beausobre, illustrated
from the very scanty store of materials at his command, and
like his authority, based upon a principle altogether fallacious.
Taking for granted, upon the assertion of their opponents, that
the several chiefs of the Gnosis were mere heretics, that is,
perverters of the Christian doctrines that they had originally
embraced as a Divine revelation, he, like his guide, does
not trouble himself to trace out the true origin of their
theories, but is content with sketching their principal features ;

whilst in explaining their monuments, he refers all, however
really diverse in nature, to one and the same school, and
interprets them according to his own ungrounded and pre-
conceived notions of their character. On such a system,
neither the doctrines themselves, nor the relics they have left
behind in such profusion, are susceptible of even a plausible
explanation, much less of one capable of satisfying an in-
quiring mind. The plan therefore proposed to myself, but
which unfortunate circumstances have prevented my fully
executing, has been, first to review the grand religious systems
of the East flourishing at the time of the establishment of
Christianity in those regions, and their necessary.inﬂuence on
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the modes of thought and expression both of its missionaries
and of its first converts ; next, by the testimony of the “Apostle
to the Gentiles” himself, clearly to establish the existence of
all the germs of the Gnosis, in those cities which were the
scene of his most important labours.

In my sketch of these systems I have done little more than
condense Matter's admirable Introduction to his ¢ Histoire
Critique du Gnosticisme ;> but thenceforward I have carried
on my investigations according to a theory, in my conviction
the only true one, which, although he once alludes approvingly
to it, he has entirely neglected to follow out to its necessary
consequences. Restricting himself to describing in his lucid
and elegant style, the speculations of the respective heresi-
archs, and going no further back than the Zend-avesta and
the Kabala for the store-houses whence they borrowed their
mystic principles, he errs in representing all their systems as
novel, and the pure compositions of the teachers themselves.

1. That the seeds of the Gnosis were originally of Indian
growth, and carried westward by the influence of that vast
Buddhist movement, which in the fifth century before our
era had overspread all the East from Thibet to Ceylon, was
hinted at by Matter, and became apparent to me on a very
slight acquaintance with the fundamental doctrines of Indian
theosophy. To shew this, the two systems in their two most
perfected forms, that of Valentinus and that of the Nepaulese
Buddhists, are briefly described and confronted ; and through-
out innumerable points of analogy will be found indicated.

In the history of the first four centuries of the Church,
everything that was denounced as heretical, may be traced up
to Indian speculative philosophy, as its genuine fountain-head;
how much that passed current for orthodox, had really flowed
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from the same source, it i8 neither expedient nor decorous
now to inquire.

In order to obtain a clear view of the principal forms of

Gnosticism, as well as to escape relying upon second-hand
descriptions (in this case more than ever untrustworthy),
whilst collecting matenals, I began by carefully perusing the
vast Panarion of Epiphanius: a laborious task, but well re-
paid by the vivid picture it everywhere presents of the inner
state of society under the Lower Empire, and of the war then
so fiercely waged between Reason and Faith. This treatise
18 a connected history of the Gnosis in all its developments
during the first three centuries. Its author transcribes
Irenseus for the earlier ages; the later part is of the greatest
value, being drawn from his personal experience, the writer
having in early life joined the Marcosians. After his days,
nothing novel sprang up in the field of theological philosophy,
so diversified before with the strange and luxuriant weeds
or flowers of the Gnosis: the secular combining with the
ecclesiastical powers, having made it their duty to crush and
to eradicate all such daring and irregular growths of the
human mind.
2. After considering the class that owed ita birth to India,
next in importance for her contributions to the opinions, and
vastly more to the monuments before us, comes Egypt with
her primeeval religion. In its Romanised and latest disguise,
its productions are often confounded with the trne offspring
of the Gnosis. These are discriminated, their distinctive
characters pointed out, and ranged under their several
heads, according as they were designed for a religious or
- for a medicinal object.

3. Much space has been devoted to that ingenious figment
of the Alexandrian mystic, the Abrazas Pantheos, who has
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given his name to the entire class of talismans, many of them
long anterior in date to his creation in a visible form, many
belonging to ideas totally unconnected with his religion.
Of the figure, the personage thereby typified, and the true
meaning- of his name and different titles, much information
has been collected, and much heretofore but little known, pre-
sentedin a compact form to those curious to learn all that has
been satisfactorily established upon these abstruse questions.
The Mithraic religion, under whose kindly shelter so much
of Occidental Christianity grew up unmolested, is next re-
viewed, and the causes pointed out for this alliance, at first
" .gight s0 inexplicable. With this are connected the singular
affinity between the ceremonial of the two, and the transfer
, of 80 much originally Mithraic into the usage of the orthodox ;
and several curious memorials will be found adduced that
bear testimony to this gradual transition.

4. After this review of the several elements which the
various chiefs of Gnosticism worked up with so much in-
genuity into one consistent whole, incorporating with them
such parts of the Christian doctrine as harmonised with the
rest, we come better prepared to the consideration of the
symbols and the terminology, whereby their ideas were com-
municated to those initiated into their arcana: composite
figures and &gl “having a voice to the wise, but which the

relics popularly termed Gnostic, for Gnosticism from the
beginning had united its own speculations with those of the
Magians’ national sclence, and borrowed it§ machinery as a
vehicle for its own peculiar ideas, the Astral Genii, the De-
cani, and the Myriogeneses; and under this head, also, I have

endeavoured to separate the purely astrological from the bor-
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rowed types. Then pour in, with countless multitudes, the

true offspring of the Kabala, the long strings of bare legends
which betray the handywork of the image-hating dreamers
of the Jewish schools of Alexandria and Babylon; spells,
even then ascribed to Solomon, that secured the protection
and favour

“ of those demons that are found
In fire, air, flood, or under ground ;
Whose power hath a true consent

With planet or with element.”

0. One object kept in view throughout this treatise, is to
show how the productions of the different sources are to be
distinguished from each other, a point to which particular
attention has been paid in the description of the numerous
relics collected in my plates; and thus.in some degree fo
remedy the confusion that reigns at present in the whole
department. As Matter treats of the doctrines alone, and only
quotes the monuments in illustration of his remarks, and the
present essay is designed to be subsidiary to his invaluable
treatise, I refer the reader to him for the complete elucidation
of the philosophy of the subject, and have given my chief
attention to the archeseological portion (which 18 cursorily
passed over by him), in which nothing has been done since
the publications of Chiflet and of Montfaucon.,

6. The Gnosis in its last and greatest manifestation, the
composite religion of Manes, remains to be considered; its
wonderful revival and diffusion in medieval Europe, and its
supposed connection with the downfall of the Templars.
The assigned grounds for this event are adduced ; although
to give any opinion upon their validity 18 about the most
difficult problem in all history. With their scandal and their
fate is coupled that most singular fact of modern times, the
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retention by their asserted successors the Freemasons, of so
much symbolism unmistakably Gnostic in its origin. For
this, however, unfortunately for the lovers of mystery, a very
matter-of-fact, but doubtless true cause, can without much
research be brought to light ; and the solution of the enigma
brings irresistibly to mind Alsop’s apologue of the fox, and
his exclamation after he had summoned up courage to in-
vestigate the interior of a certain venerable and awe-inspiring
mask. This section is illustrated by all the information that
I have been able to glean from various sources, on that curious
subject “ Masons’ Marks;” those enigmatical symbols, which
yet existing and in common use amongst ourselves, and
amongst the Hindoos in their daily religious usages, can be
traced backwards through Gnostic employment and Gothic
retention, through old Greek and Etruscan art to their first
source, and thus attest convincingly what country gave birth
to the theosophy that made, in Imperial times, so large a use
of the same sigle. To assist inquirers desirous of pursuing
this subject further, I have been careful to give references to
all the lists of those “marks” that have fallen in my way;
and have observed the same rule with regard to other mono-
graphs illustrative of the different points discussed in the
following pages. In this way the shortcomings of my essay
may be supplied; for I am well aware how ill I am equipped
for entering on these investigations, except in the point of
practical acquaintance with the actual monuments. Never-
theless, it being most true that ¢ dans le pays des aveugles
le borgne est roi,” there is room for hoping that my attempts
(more suggestive than anything else) will prove both novel
and interesting.

Related to these in nature are Zalismans and Amulets
generally. Their employment, and the superstitions to which
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they owe their origin, are noticed under this head, and the
derivation of many of the Medieval from a Gnostic source
is established, whilst the key to some of their Kabalistic
legends is supplied by following out this principle; in a way
probably more to the purpose than any hitherto suggested.

6. The idea of Death has furnished the richest crop
of such imagery, the fancy endeavouring to express and
familiarize itself to the notion of mortality. Besides its
relation to art, this being a subject of universal Interest,
my collectanea on the head are somewhat extensive, and
embrace many points neglected by Lessing in his curious
inquiry ¢ Wie die Alten den Tod gebildet.’ The peculiar
importance of every relic that can be referred to the
primitive ages of Christianity is augmented by their ex-
cessive rarity. All the examples produced by the glyptio
art In this branch that I have been able to examine are
described, and some remarks are offered on the singular
permutation of the primary sense in which certain amongst
them came to be accepted.

With respect to my 1illustrations, some doubtless will be
surprised at their being drawn almost exclusively from
records of such small apparent importance as engraved
stones; and think this portion of the work therefore incom-
plete, and blame the author for not having had recourse to
remains of a more public character. But this restriction
is, in truth, the necessary result of the nature of the things
here treated of. Secret societies, especially that one of

which the maxim was, as Clemens tells us, the truly wise
one,

“ Learn to know all, but keep thyself unknown,”

erect no monuments to attract the public attention; they deal
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in symbols to be privately circulated, in pass-words known only
to the illuminati: or else they embody their tenets in mystic
drawings like the Ophite Disgramma, and in papyri long
since committed to the flames. The non-antiquary will doubt-
less exclaim against the rudeness of my drawings in the
lithographic plates; but in fact, rude as they are, they in
most cases flatter their originals, the extreme barbarism of
which it was often impossible to reproduce, and yet make
the design intelligible. Be it remembered that

“ Gratia non habitat, non hoc Cyllenius antro;”

Pallas no longer, as in the elder ages of the art, guided the
engravers hand, but Siva and Bhavani (ill-disguised as
Hermes and Isis) suggested his designs; or else the spite-
ful, monster-imaged genii of the Kabala. The religion of
fear, under its various modifications, now reigned supreme,
and was fast banishing the beauteous, sensnous, mythology
of the old Greek nature-worship, into which nothing that
was malignant, or hideous in its nature, was ever admitted.
The virtue of the talisman lay in the type it embodied, and
in its own material substance ; the manner of the execution
of the potent sigil was altogether unconsidered.

About half the number are from drawings made by myself
of such examples as fell under my notice during the last few
years ;—the scrupulous fidelity of these may be relied on;
afterwards when my own sight no longer availed me, the
kindness of the then owner of the originals came to my
assistance, and furnished the remainder of the sketches.

They in fact were chiefly derived from the extensive and
unpublished series comprised in the ancient Praun Collection

(formed three cenfuries ago), and last year unhappily dis-
persed. An old and valued friend who had recommended
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the reproduction of my collection of outlines, lithographed
the first three plates; the superiority of these to the rest is
conspicuous. These were the foundation of the present
work; for after drawing up the detailed description of their
contents, it became necessary to put my numerous collectanea
into an available shape to illustrate my explanations, and the
grounds on which thev were based ; and thus by degrees
the treatise assumed its present form.

In those rare instances where the beauty of the work of
art deserved reproduction by a more skilful hand, I have been
indebted to the graver of Mr. R. B. Utting, who has executed

the woodcuts with a spirit as well as accuracy that leave
nothing to be desired.

C. W. KING.

MicuaeLuas, 1864.
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ERRATA.

In the votive inscription of Alexamenos (p. 90) dele TON.
My notice in the text was taken from a verbal account given to
me at the time by a person who had inspected the drawing on its
first discovery; hence its deficiency in exactness. But having
lately procured the fac-simile, I am now able to complete the
details. The deity is, as I was certain from the first, the Gnostic
Anubis-Christos : he is not crucified, but stands freely on a cippus,
and supports, in his outstretched hands, his ancient symbol, the
Tau, over which are remains of the sacred |:X:©.Y, afterwards
adapted by the Christians to their own ideas. Compare legend
on No. 6. The votary stands at the side of the deity with his
hand lifted to his lips, in the usual attitude of worship, adorando.
He wears the tunic of the vulgar; one of the ¢ tunicatus popel-
lus.” The drawing 1s scratched upon the plaster of a house-front
1n a narrow street filled up and built over with a part of the
Palatinum some time under the Lower Empire. It was evidently
placed there to protect the inmate, in the same way as was this
very deity on the leaden scrolls in the Massini tombs (p. 149).

Page 119, note—for “Bebert” read *Seffrid buried in Chi-
chester Cathedral, A.p. 1159.” Servatius died A.p, 389, but his
seal is evidently a work of the tenth or eleventh century, and
therefore a valuable example of a medisval intaglio. It is
suspended from a small slab of porphyry traditionally known as
the saint’s portable altar. The cuts are made from gutta percha
impressions kindly communicated to me by Mr. Albert Way,
whom I have also to thank for the cast of the Gnostic Gorgon.
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THE GNOSTICS AND THEIR REMAINS,

ANCIENT AND MEDIAVAL.

GNOSTICISM DEFINED.

THE general name Gnostics is used to designate several sects
that sprang up in the Eastern parts of the Roman empire almost
simultaneously with the establishment of Christianity; that is
to say, these sects then, for the first time, assumod a definite
form, and ranged themselves under different teachers, by whose
names they became known to the world, although in reality
their chief doctrines had been held for centuries before in many
of the cities in Asia Minor. There, it is probable, they first
came into existence as * Mystes,” upon the establishment of a
direct intercourse with India under the Seleucide and the
Ptolemies. The colleges of Xssenes and Megabyze at Ephesus,
the Orphics of Thrace, the Curetes of Crete are all merely
branches of one antique and common religion, and that originally

Asiatic.

The word Gnosticism 18 derived from the Greek, Gnosis,
knowledge, a term used from the very dawn of philosophy to
designate the science of things divine; thus Diogenes Laertius
records that Pythagoras termed the transcendental portion of
his doctrines I'vwoic rwy ovrwrv. And later, (Gnosis was the

name given to what Porphyry calls ¢‘the Antique or Oriental
B
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unlikely to resist the temptation of endeavouring to. reconcile
their ancient far-famed wisdom with the new revelation; or, 1n
short, to follow the same system as already had been invented
by the Alexandrian Jews, in their reconcilement of Plato with
Moses. ‘‘In Ephesus,” says Matter, ¢ the notions of the Jewish-
Egyptian school, and the semi-Persian speculations of the
Kabalists had then recently coms to swell the vast conflux of
Grecian and Asiatic doctrines, s0 there 18 no wonder that
teachers should have sprung up there who strove to combine the
religion newly preached by the apostle with the ideas there so
long established. As early as the year A.D. 58, St. Paul, in his
First Epistle to Timothy, conjures him to warn certain persons to.
abstain from teaching strange doctrine, those myths and inter-
minable genealogies that only bred division. These ¢ myths:
and genealogies’ apply without any doubt to the theory of the
emanation of the Eons-Sephiroth, and to all the traditions
respecting the good and bad angels that the Kabalists had
adopted from the religion of Zoroaster.”

Again, after condemning certain doctrines concerning the
necessity of a perfect asceticism, adopted literally from the
Essenes, the Apostle adds: “ Keep safe the precious charge
intrusted to thee, avoiding profane novelties and the antitheses
of the knowledge (Gnosis) falsely so called, of whick some making
profession’ have gone astray from the faith of Christ.,” It was
certainly not the mere fables by which the new converts sought
to enrich and complete the Christian doctrine—such as we still
have samples of in the childish, though pious fictions of the
apocryphal gospels; such were assuredly not the false know-
ledge that set itself up against the ‘ true knowledge,”’ or revela-
tion itself, as somothing superior to this revelation; but it was
a doctrine professing to make a science out of the Christian, faith,
and that a science founding its principles upon anfitheses. What
are these antitheses (literally, oppositions) but the principles of
the Zendavesta and Kabala, concerning the two empires of Light
and of Darkmness, the two great classes of intelligences, the
good and the evil spirits, and the perpetual contest going on

1 That is, styling themselves yrworixod
B 2
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between them? Now these antitheses, or the prinaple of
dualism, it 18 that forms the most conspicuous feature of
Gnosticism ; and in the Apostle’s words, we trace one of the most
obvious ways in which such doctrines were communicated, and
how they insinuated themselves into the infant Church.

The ancient commentators, Theodoret and Chrysostom, who
were thoroughly conversant with the Gnosticism of their own
times, apply these warnings of St. Paul to the actual precursor
of Gnosticism—his indefatigable rival, Simon Magus himself—
whose singular tenets had by that time been widely diffused
throughout Asia Minor.

So deeply rooted were such speculations in the minds of many
Ephesians that the Apostle, in his Second Epistle to Timothy,
written six years later, returns perpetually to the subject, whilst
in his Epistle to the Ephesian Church, he entreats the flock not to
be seduced by vain discourses (the myths above named),! nor by
human doctrines, having no more solidity in themselves than the
wind, of which no one knoweth whence it cometh or whither it
goeth. He even uses the very terms of Gnosticism, as when he
says, *‘ Ye were dead in error and in sins; ye walked according to
the Alon of this world, according to the archon® that has the
domination of the air.”” Here we have the Devs and Klippoths
of Zoroaster and the Kabala, whose hosts fill the air, decelve
mankind, blind their understandings, and lead them into tempta-
tion. Again, where he adds, “ We wrestle not against flesh and
blood, but against the dominations, the powers, the lords of dark-
ness, the mischievousness of spirits in the upper regions "—all
these are terms of Gnosticism and originated in the notions of
the Kabalistic theology.

The later Gnosticism 18 in fact, as Chiflet has well expressed
it, the spirit of Asiatic antiquity endeavouring to usurp the em-
pire over the human soul by insinuating itself into the Christian
Church. In itsprimitive form it had already to a great extent sup-
planted, by spiritualising, the beautiful materialism of the early

! One reading would make the term | sion yet more applicable to the actual
‘* new-coined appellations '’ an expres- | Gnostic nomenclature.
? The Demiurgus, Ildabaoth.
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Greek and Italian mythology. The unity, aided by its greater
simplicity, of Catholicism, in the end triumphed over the con-
flicting Gnostic creeds, which, as a professed religion, became
extinct in the sixth century as far as Europe 18 concerned, and
whose relics in Asia were at the same time covered over with an
impenetrable veill by the sudden deluge of Mahometanism.
Nevertheless, even in the former regions of its dominion it was
not to be eradicated without leaving behind it deep traces easy
to be recognized in the writings and symbols of the magicians,
astrologers, and seekers after the Philosophers’ Stone in the
Middle Ages.

The Christian writers, who have treated upon the origin and
nature of these doctrines, were (Origen excepted) ignorant eccle-
siastics, who could discern nothing in any religion beyond its
outside forms, which they construed in the worst possible sense,
ever seeking for the most unfavourable interpretation of which
such outward appearances were susceptible. Epiphanius, the
author of the most detailed account of the Gnostics extant, the
‘¢ Panarion,”! was of Jewish extraction, and perpetually exhibits
in his explanations that incapacity for logical reasoning which
80 markedly distinguishes every writer belonging to his nation.
One rule always observed by the historians of Gnosticism is to
represent it as a mere offshoot and corruption of Christianity,
invented, usually out of disappointed ambition, by apostates from
the religion as established in various churches by the apostles :
a representation than which nothing can be more false. For its
earliest forms, such as manifested in the doctrines of Basilides,
merely added upon a most ancient foundation such portions of
the new doctrine as were capable of being assimilated and com-
bined therewith; whilst by the machinery of the old they
sought to explain the mysteries of the new faith ; and such were
probably the systems of Simon Magus and Cerinthus. Basilides
indeed, to judge from the account left by his contemporary,
Clemens, appears never to have been a Christian at all,® but to

' Written shortly before the year | vise a religion that ahall satisfactorily
400. It is a hage folio, and of the | solveall the problems concerning man's

highest interest as a picture of the | other nature.
struggles of the human mind to de- 3 Tertullian calls him a Platonist.
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have superadded upon the esoteric doctrines of the Egyptian

priesthood the more recent notions of Buddhism, the true source
of many of the primary Gnostic ideas. The introduction of
Buddhism into Egypt and Palestine affords the only true solution
of innumerable difficulties in the history of religion; and the
facts connected with it shall be discussed in another chapter.

But to return to the popular account of the rise and grand
features of the Gnostic heresy. Simon Magus and his disciple
Cerinthus are represented by the Fathers as its actual founders.
Menander was Simon’s successor: Basilides mm Alexandria:
who, dying A.p. 133, was succeeded by Valentinus, a man of
Jewish parentage, but born and educated in that city, and whom
Irensus styles the chief of the Gnostics, on account of the
importance and the wide diffusion of his doctrines in the follow-
ing century. In Syria other sects were founded contem-
poraneously with these, taking their name from Marcion and
Bardesanes, both of whom universal tradition represents as
Persians by origin, and therefore Magians in religion. It is
needless to mention' the numerous other founders of sects less
important, until we come to the upnising of Manes, author of the
most daring and most permanent theosophy of all, and which
fought, twice over, 80 long and obstinate a battle with Catholi-
cism. This sect, its origin and tenets, from the great im-
portance of their mnature and their consequences, shall be
considered more fully in another chapter; as shall also the
Ophites, whose name figures s0 largely in the church-history
of the third century.

What has been mentioned above as to the countries producing
the founders of all these doctrines, either Egypt or Persia, leads
us to expect one common principle to pervade the systems of all,
and such proves actually the case. The fundamental doctrine
held in common by all the chiefs of the Gnosis was, that the
visible creation was not the work of the Supreme Deity, but of

( the Demiurgus, a simple emanation, and several degrees removed
from the Godhead. To the latter, indeed, styled by them ¢ the
Unknown Father,” they attributed the creation of the intellectual
world, the Intelligences Aons and Angels; whilst to the Demi-
urgus they referred merely the creation of the world of matter,
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subject to imperfection from its very nature. But in order fully
to understand the true principles of their doctrines, it is abso-
lutely necessary to possess the main features of the two religions
whence they drew the materials for constructing these systems:
viz., the Zendavesta, and its modification found in the Kabala,
and those of the reformed Brahminical religion, as taught by the
Buddhist missionaries.

Although to express their ideas visibly upon their monuments,
the consideration of which is the proper object of this treatise,
they borrowed the gods and symbols of the ancient Egyptian
mythology, most strikingly in the case of the Agathodsemon and
of the sun-god Jao; yet such symbols were employed in a new
sense, if indeed their esoteric meaning had not actually been
consistent with the newly-revived Hindoo doctrine, from their
very first acoeptation.

THE ZENDAVESTA!

The Supreme Being is called ‘‘ Boundless Time” (Zerunano
Akrene), because to him no beginning can be assigned : he is so
surrounded by his own glory, and so far exalted above all
human intelligence, that he can only be the object of silent
veneration. The beginning of Creation was made by means of
emanations. The first emanation of the Eternal One was Light,)
whence issued Ormuzd, the King of Light. Ormuzd is styled
the First-born of Boundless Time, and his Ferouer, or pre-existing
soul, type, or Idea in the Platonic language, had existed from all
eternity within the primitive light. By means of his Word,)
Ormuzd created the pure World, of which he is the preserver
and the judge. Next, he created, in his own image, the six)
Amshaspands, who stand about his throne, and are his agents
with the lower spirits and with mankind, whose prayers they
offer up to him, and to whom they serve for models of perfection.

1 Zendavesta,orthe* Living Word ” | collected by Ardesher, the founder of
are the revelations of Zoroaster, who | the Sassanian dynasty, from oral tra-
preached the religion under Darius | dition, when he re-established the
Hystaspes. In its present form it was | ancient Persian religion.
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These Amshaspands, of whom Ormuzd is the first, thus making

((up the seven, are of both sexes; and the Gnostics and the
Kabalists adopted them, as we shall see further on, into their
own systems, with such a distinction.

The next series of emanations were the Izeds, twenty-eight in
number, of whom Mithras is the chief. Like the superior order,
they watch over the purity and the happiness of the world
of which they are the genii and guardians.

The third series, the Ferouers, are in number infinite. They
are the thoughts or ideas conceived in Ormuzd’s mind before he
proceeded to the creation of things. They are the protectors of
mankind during their mortal life, and will purify their souls on
the day of the resurrection.

The creation of these chiefs and angelic hosts had become
necessary. Ahriman, the second born of the Eternal Ome, like
Ormuzd, an cmanation from the Primal Light, and equally pure,
but ambitious and full of pride, had become jealous of the first-
born. Therefore, the Supreme Being condemned him to inhabit
for twelve thousand years the space that is illumined by no ray
of light—the black empire of darkness. This interval will suffice
to decide the struggle between light and darkness, between good
and evil. Ahriman, to oppose his rival, created also three series
of evil spirits, corresponding in number, and antagonistic
in office to each one of the good, and like them, male and female.
The first series 18 that of the Arch-Devs, chained each to bhis
respective planet, and whose head is Ash-Mogh, the « two-footed
serpent of lies.” These Devs are the authors of all evil, both
material and moral, throughout the universe.

Ormuzd, after a reign of three thousand years, then created
the' material world in six periods: creating first, light—a faint
image of the light-celestial, then water, earth, plants, beasts,
and lastly—Man. Ahriman had concurred in the creation of
earth and water; for darkness being already inherent in these
elements, Ormuzd was unable to exclude its nature.

Ormuzd had produced by his word a being, the type and
source of universal life for all creaticn ; this being was named
Life, or the Bull, the same word standing for both in Zend.
This creature Ahriman contrived to destroy; but out of its
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scattered seed Ormuzd, by the agency -of the Amshaspand
Sapandomad, or Wisdom, formed the first human pair—Meschia
and Meschiane. This couple Ahriman, by a bribe of fruits and
milk, succeeded in corrupting; having first gained over the
female. Then, to all the good animals made ‘by Ormuzd,
he opposed by his creation as many mischievous and venemous.
The struggle still goes on: the power of Darkness often is the
superior; but the pure souls are assisted and defended by the
good genii, and will ultimately triumph. For, when things
seem at their worst, and evil all-powerful in the creation, three
prophets shall appear and restore the lost light. One of these,
Sosiosch, shall regenerate the world and restore it to its pristine
excellence.! Then comes the general resurrection, when the
good shall immediately enter into this happy abode—the
regenerated earth; and Ahriman, and his angels, and the
wicked, be purified by immersion in a lake of molten metal,
so a8 to render them fitting members of the new kingdom.
Henceforward all will enjoy unchangeable happiness, and
headed by Sosiosch, ever sing the praises of the Eternal One.
This religion of Zoroaster was a reformed version of the ancient)
doctrines held by the inhabitants of Eritene; it was the esta-
blished - religion of the Persians when they conquered Assyria,
and, to a great extent, it superseded the material idolatry of the
Babylonians, whose gods Darius and Xerxes accordingly melted
down without any scruple. Matter thinks that the College of
Magi, established long before the conquest at Babylon, accepted
the new religion upon the change of masters; retaining nothing
of the old but what related to astrology and divination. And
this is more than probable, for we find Daniel accepting
(though so abhorrent of image-worship), without scruple, his
appointment as chief Magus, and the Magi, as a matter of *
oourse, attending the icomoclastic Persian kings in all their
campaigns. It must be remembered how large a portion of the
Jewish nation remained in Assyria, only two tribes, Judah and
Levi, being sent back to Jerusalem by Cyrus; and Babylon long

1 Hence the belief of the Jews * that Elias ghall first come, and restore all
thifﬂg;!"
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therefore consider that it was through their very intimate con-)
nection with Persia that the Jews imbibed this 1dea.

According to the Kabala, as according to the Zoroastrian
system, all that exists has emanated from the source of the
Infinite Light.

Before all things, existed the Primal Being, ¢ the Ancient of
Days,” the eternal King of Light.

This King of Light is the AU: hemtherealoause of all
existence ; he is the infinite (Ensoph); he alone is He, there
18 in him no ThAou, but he cannot be known, he is a *closed
eye.’

The universe i8 the revelation of the King of Light, and only
subsists iIn him. His qualities are manifested in i1t variously
modified and in various degrees: it is, therefore, his holy
splendour, as it were his mantle, wherewith he must be clad in
silence. All is an emanation from this being: the nearer, there-
fore, any approaches him the more perfect is it, and becomes less
so as it recedes. This idea of gradation is eminently Persian.
Before the creation of the worlds, the Primal Light filled all, so
that there was no void at all; but when the Supreme Being,
residing within this light, resolved to display and to manifest
his perfections in the worlds, he retired within himself and
formed around him a void space. Info this void he let fall his
first emanation, a ray of light which is the cause and principle
of all existence, uniting in itself the generative and conceptive
force, being both father and mother in the sublimest sense,

pervading all, and without which nothing can for an instant
subsist.

From this double force, designated by the two first letters of
the name Jehovah, emanated the first-born of God, the Tikkun,
the universal Form or Idea, and the general container of all
beings, united with the Infinite by means of the primal ray. He
i8 the creator, preserver, and prime animator of the world. He
is the light of light, possessing the three primitive forces of the
divinity; the light, the spirit, and the life. Inasmuch as he
has received what he gives, the light and the life, he is con-
sidered as equally a generative and a conceptive principle ; as the
primitive man (Adam Kadmon) ; and as man iscalled the * little

‘
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world,” or Microcosm, this Being is justly styled the *great
world,” or Macrocosm.

In this Adam Kadmon, this principle of light and of life,
the Kabbalists have united the attributes of Ormuzd and of
Kaiomorts, the same principles amongst the Persians.

Adam Kadmon has manifested himself in ten emanations,
which are not indeed actual beings, but-sources of life, vessels of
almighty power, types of the creation. They are the Crown,
Wisdom, Prudence, Magnificence, Severity, Beauty, Victory,
Glory, Foundation, Empire. To Wisdom they give the title
Jeh; to Prudence, Jehovah ; to Magnificence, El ; to Severity,
Elohim; to Victory and Glory, Zaboath; to Empire, Adonai.
These are all attributes of the Supreme Being, displayed in his
works, by which alone it 18 possible for the human mind to con-
ceive him. To these emanations the Kabalists gave other titles,
which continually present themselves in the Gnostic systems.
The Crown (Parmenides also gave the name of Zregaroc to the
Supreme Being) takes the synonym of Or, Light: Our, like-
wise, is a genius in Sabeism. Wisdom is called Nous and Logos;
and becomes the Gnostic Sophia. She takes also the names of
Fear, Depth of Thought, Eden, according to the passions that
actuate her. Prudence is the ‘ River flowing out of Paradise,
the source of the oil of unction.” Magnificence has for symbol a
lion’s head; Severity, a red and black fire; Beauty, the colours
green and yellow (still such favournites with the Jewish women)
—Beauty’s emblem is an illuminating. mirror, and its title
Husband of the Church; Victory is Jehovah Zabaoth, its symbol
the right column, the Pillar Jachin ; Glory is the left column,
the Pillar Boaz, called, too, the Old Serpent, entitled also Cheru-
bim and Seraphim, and corresponds with the genus Ophis in
the later systems. These two pillars figure largely amongst the
symbols of all the secret societies of modern times, and naturally
80, for these illuminati have borrowed, without understanding it,
the phraseology of the Kabalists and the Valentinians, Founda-
tion is the tree of the knowledge of good and evil, Noabh,
Solomon, the Messiah ; all terms expressing the eternal alliance
subsisting between the Supreme Being and all that cmanates
from him, and in virtue of which he brings back into himself
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the souls that have lost their original purity. Empire is the
consuming fire, the wife, the Church; all names to be found
employed in the Valentinian scheme.

The relations of the Sephiroth, or Alons, to one another the
Kabalists represent by a number of circles intersecting in a
mysterious manner ad tnfinttum, or else by the figure of a man, or
a tree, formed out of such circles. This figure of the Man, Seir
Anpin, consists of 243 numbers, the numerical value of the

letters in the name Abram, signifying the different orders in the ..

celestial hierarchy. The original idea was apparently taken
from the Hindoo figure of Brahma and the various castes typified
by the several parts of his body : in fact, the names Abram and
Brahma are equivalent in numerical value.

The ten Sephiroth served as types for the creation; from them
emanated the four worlds, Aziluth, Briah, Jezirah, and Asiah,
each world successively proceeding out of that above it, but each
lower one enveloping its superior. A theory this similar to
Plato’s concerning the arrangement of the spheres, described in
his vision of Er.!

These worlds become less pure as they descend in the scale,
the lowest of all being the material world. But nothing is
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